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tmfaftial ieduBitins Iff riajhtii in C9ntr9verted pcin: 

'Lery rare ; and exaii onesy in abfiroB notions^ very di;i . yK 
ajtdj therefore^, I Jhould think my felf not a little be, -ofi-'t 
to any one^ ivho wuld, upon tbeftf or any other grA^ i 
fairly deaf thisfuhjeB of libertjf from any d^ultieSy tbM 'i: 
yet remain. Lock's elTay concerning bmnaixeftaidii\!'wr 



■ - ' • •"• '■"■ ■- • 



LONDON. 






•■: / 



8el4 by S. PofpiHg» at the Black Raven in l, 

mofier-rvw, MDCCXVIL 



■■ - • . • i 



f 



^-^7 



f 




TO 



James Samfon, Efq; 



IT it fo rare a thing, to find young ffnlk- 
mtn of flowing fottuner, who me lut^ 
either by the 'Vanity of their mindr, mifled intoaU 
'the exlravagandet of free-thiriking i or^ by the 
rmfoiefi of their apfetitei, Imried into aS fie 
fibhineffes of Mamhery: that I cannot but; 
'pofefi a moft fafflonate refpeH fpr thofe, 
vthom heaven has farv'd from the epidemicUl 
■ittfeSion. as I have the g^eatejlreafin »; 
efteeiit you one of thofe happy perfoni, fohigUfi 



The Dedication: 

faxcuYii of Gcdy in comfliment to rny fdf^ I 
fasd you this fmaU frcfcnt^ in which 1 /»rrj:? 
emicavord to ajjlrt the dignity of human 
natttre^ aful do fo:ne fcrvice to religion. The 
foor ccfKcit of an iircfifiiblc fatality //, ;w 
doubt ^ o}ie of the ftrcngeft opatcs to a trouble fom 
confcie?ic€y and a huge temftation to be lewdly 
witty. FirtuCy fays the free-thinko^ co?tJijh in 
fuch aSiionSy as arc^ in their own natmey f leaf ant: 
fuch a train of aifionsy fays the rake^ hai'e I 
poje^edy or rather am / deft in* d to* as I am 
a neceffary agenty abfolutely determine dy in e^very 
cboicey by the mtfifibleimprjfwns of things ^ it 
WOtCd be as ridiculous y as impojjibky to firive 
againfi the pefent fatifaSiicns of fenfe and 
appetite: as to a fut:tre accotoity I am utterly 

mcomer?nl ; a righteous God can nerer pu?:i;b 

me for thofe thingSy which he himfelf laid i::e 

. mdc}' an wurcoidablc rucefjity of doing*^ Thus 

the wretch wantonly reproaches the author of 
ks b<:i?:gy and depretiates the dignity of his 
own nature I liboring to delude himfelf into a 
ftupid fecwity : andy thus hardened into a hiibit 
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of bold Ikentioufncfs^ he fins on^ without prof-* 
pe^ or reffiorfCy 'tilly perhapSy the farrows of 
death encompafs hiitty and the pains of hell 
get hold upon him. If by the means of fuch 
conjiderationsy as I ha've fuggefted ; andy which 
yoUy my good friendy willy with tender com^ 
pajfiony embellijh and enforce y on all occajions^ 
any precious fouls Jhall be fav'd from fuch a 
defpicable idea of their own facultiesy and from 
the dangerous influences of fuch dijheartning 
principles} I Jhall rejoyce exceedingly. 

9 

« 

Andy now^ I turn my thoughts on' you j 
J mufi congratulate your friendsy that provi^ 
dence hath caffd you to the bfir^ through all 
the reftrftints of modejiy ; and the temptations of 
an eft ate to, indolence y and inaSlivityi ^tis a 
widening yoftr capacities to a larger fphere of 
fervicCy and fatisfaSlion s and a proJpeSfy ■ 
that gi'ves me no fmall pleafure. foTy when , 
I confider the good flock of fenfe that God hasf 
trufted to your carCy . with what indujby you ' 
have ijnprovjd if, and with what advantages ' 

you ■^. 



'khc Dedication. 

jut are mm extring ufm the fiagt of aHiat j 
I ctuinot bdp hoiitig a UttU forwardj where, 
metbiHki, I fee you receiving the apptaufe/ 

*'iSf the multitmtey with ttU the deceticy of a 
bmUe mind; and the carepi of jour frienji, 
nith the exquifit fatiifalfioH of houejl grati. 
tuie. Go on, m dear friend, with refolii, , 

I tim and cbeerfubufii and God be with you. 
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CONCERNING 



HUMAN LIBER^TY. 

WHETHER manbe a jree, or n ne^- 
cejfary agents is, no doubt, a quef-^i 
tion of importance, for this reafon, I ] 
have rei6 your fentiments on the fubjeft with. ' 
attention, and am ready to examin em with; 

B the^ 



1 tJjeJir/t argument conftdtrd. 

the utmoft impartiality. As I am heartily in 
queft of iYUt\\ I cou d not anfwer it to my own 
mind, fhou'd I endeavour to evade the force, 
or obfcure the evidence of your arguments : if 
therefore I fliou'd mifreprefent any of em, 
you'll attribute it to any thing, rather than 
deiign ; and do me the favoiu* to rectify my 
miftakes* I am fenfible I might give my 
animadverlions an advantage with the popa- 
lace, by upbraiding you, on all occaflons, 
with the name of Free-thinker, and exclam- 
ing againft you, as a man of impious deiigns, 
againft religion and morality: but fince you 
pretend, by the doftrin you advance, rather 
to fecure, than fubveft, the foundations of 
moralit}' and laws, and of rewards and punifli- 
ments in fociety ' ; I think I ought rather to 
run the rifque of reproaches from fomc 
narro<\'HSiinded zealots, than indulge to riie 
indecencies of paflion, and offer violence to 
charitv. 

I. Your arg\iment from cxpcriencCy is only 
an appeal to every man s breaft j and there 

I lca\e 
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the firfi argument conjiderd. J 

I leave it*. Your authorities muft ftand or 
fall by their own intrinfic value, if any of 
your authors have given better reafons than 
your felf, you have not done juftice to the 
fubjeft ; if they have not, I have fufficient- 
ly confider'd Tiieir arguments in the exami- 
nation of Yours, fetting afide, therefore, 
what you are pleas'd to advance by way 
of apparatus, and overplus ; I fliall proceed 
diredly to weigh your reafons with all the 

B 2 accuracy 



* though I cannot forhear thinking fiulth the great Dr. Clark, 
that We have all the fame Hxperiencei the (ame marks and 
evidence, exaftly, of our having really a power of felf 
motion, that is, of aSing freely ; as the rigideft Fatilift cou'd 
poflibly contrive to rei^uire, if he -was to make a fuppo/ition 
of a nian's being endued with that power. There is no •one 
thing> which fiich *a man can imagin ought to follow from 
the fuppoiition of liberty, which every man docs not now 
as much feel, and a&ually experience in liimfelf, as it can 
poflibly be imagin'd any man wou'd dO) fuppofing the thing 
were tru?. Wherefore, to affirm that the fpirits, by which a 
man moves the members of his body, and ranges the thoughts 
of his mind, are them felves moved wholly by air, or fubtler 
matter infpired into the body ; and that again by other exter- 
I nil matter, and h on ; (as the wheels of a clock are mov'd 
j by weights, and thofe weights by gravitation, and fo on ;) 
■ iirithout a man's having the leaft power, by any principle 
\ ipithin himfdf, to thinl« an7 on^ xN^ow'^w, ^\ \\s\Y^Vvs. 



4 the fecond argmncnt conjidcrd. ^ 

acairacy, the little timej I cou'd gain lor 
this ptirpofe, will admit, in order to this, I 
pray you to reprefent yotir firft reafon, which 
you call your fecond Argument, with all 
the plainnefs and concifenefs you can, 

IL (C— /.) Man is a neceflar)^ agent. Be- 
caufe all Us anions have a beginning: and, 
whatever has a beginning, mufthave a caufe'. 
(L — ry.) That is, A man is a necefiar)* iig^^nt, 
becaufe he muft will to aft, before he rds -. 
(C— r.) But, That will to aft muft have a 
caufc 'i and ever)* caufe is a neceflary caufe *• 
(L---W.) Tiut is. That will to aft muft be 

determined. 



ovnfpirits ij^ order to move any memScr of his hoJy : all 
this is fo contrary to eKperiencc, and the reafon of thinrs ; 
that, ipilefs the idea of felt motion ^ere, in it felf^ a.^ evi- 
dently and clearly a contradiaion« as that £ and z fhould 
maKC 1 5 ; a mm ou^ht to be ar»am*d to talk at thuit rat;^ > 

' A pHW. ifs^K c0»r% tm*r?, lit* r, s*. 

• if t*ii< he all vou mejn, as vour words fcem to inti- 
inate> Ui pliinly nothing; f^ the piitpofe, 

> this is what you aim at in themiin, (I", ^.49. 75O and 
Che only conUd<$ration, that gives plauliailicy to your argument. 
* or no tjulearalL fbi> a caufe not fuited the ellea 
noA.i0il\ ureriie fame thin?* t. ^"^^ S9* 
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the third argument confiderd. 



determinM \ but, ftill, the queftion rema: 
Whether the mind be determined to will, 
the nature of things, and confequently 
ceflarily ^ or whether it may not determin 
felf, and therefore be free, the former "i 
aflert without proof * : for the latter you h 
the reafons and authority of an uncomn 
genius, the AB of Dublin"^. 

III. (C— X.) Man is a neceflary agent, 
caufe liberty^ according to all the various 
fcriptions given of it by Theologers and I 
lofophers, ii)ould often be . an imperfeSliony 
nen:et a perfe&ion \ (L — w) That is, ^ 
is not a free agent, becaufe To be fi 

B 3 



5 for, -when any thing is propos"d to the mindy it muf 
ther choofe, or refiife. K Locky f£l on hum. und. in a I. ^. 

^ at leifl, in this argument, and yet you come to thifi 
remtory conclufion, that Liberty, or a power to afiof w 
ad-, to do this. or another thing under the fame cau(es» i 
impoilibillty, and atheiftical: impoffible, forfooth, bee 
you iij fo ; atheiftical, becaufe the Epicureans (jAtctfi 
2 51. E:ifeh.l)raef* evang. vi. 7.) and Saducees (^yjj ^. apii^. 1 
%.) were great afferters of Hberty. />. 59. 

' deorig, mah 'v.i. 3.'/. 112. ap^ Key to dHiin^p. 19* 

' Aphihf. in J* cone* hum. Hi, p*6^* 
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i the third argument con/iderd. 

n any fenfe, would often he an imperfedion % 
k This, I think, is your argument in its foil 
I force : tljough, why a nun may not be fup^ 
t«x>sM to be free, left he ihoud ieem imper- 
jA, is to me unintelligible. Now, if a 
iun may have libert)^ though it were an 
imperfedion ^ your pains to prove it fo \ are 
*> no pxirpofe : eipecially, iince the AB 
jf Dublin notwithftanding all your endea- 
vors to difguife the evidence of his reafons, 
OS plainly demonftrated, that A being, en- 

iow'd with choice, wliich has, in it feU^ 

He principle of its own adion^, is more 

:>ble, and perfect, than a being, that is 

IV. (C-/.) 



^ a&fvuinfiance, MenvrouJ be irraiionp.!, and miferable ; 
id, by conle^uence, imperfect agente; if chey had luch a 
eedoBi, (n 63%) a« C To be able to pils diferer.c jud^ents^ 
t the (onie infiant ct time, upoA the fame individual propo- 
noB5, chat axe not evident : LeCIrrcy ht:Lc:\ /. 12. j. 8^. 
;) To be able to oblige the underftinuing. by tbe force of 
AQioe, to admit what Is talfe to be true : ATi^Ct ^* ^k* *"**** '^* 
gx« 5. /. 155. Jf- Key to ifir. f. 5-. f-. n. (;) To be able ;c» 
U evil, as well as good : ClfsKf^ fw/./r/nu f. 5» ;• 15- 

* in I : p^fSy tirom f. 6^ fir. Sz. 

* di fr>. "; •/• \. 1. % 159* .7. X) ifi itv. r. 45. 
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the fot4rph argument confider'd. J 

IV. (C— X.) Man is a neceflary agent, Be-.:3 
caufe God certainly forefees all things future. \ 
for, if he Certainly forefees iiim, they muft \ 
Neceflarily be: becaufe he can foreknow^ 
their certain exiftence, only either as that ■ 
exiftence is the effed of his decree, or as ' i 
it depends on its ownti caufes. If he fore- 
knows t!hat exiftence, as it is the effed of 
his AtQx^e j his decree makes that exiftenctt j 
neceflary: for it implies a contradidion for i^ 
an all powerful being to decree any thing, ; 
which fliall not neceflarily come to pais.'; 
If he foreknow that exiftence, as it depends ;j 
on its own caufes, that fcjtiftence is no lefs 
neceflary ,• for it no lefs implies a contradic- 
tion, that caufes Ihoitld not produce their. ^ 
effeds, (caufes and effefts having a heceflary 
relation to, and dependence on each other)^-' 
than that an event fliou d not come to pafs, i 
which is decreed by God \ (L — w.)' (i) As ^ 

to* 
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' ApWof^ ino* cone* hum* lib.f* 82. So C/V. Ue div. iu 18. Cttr* 
ies. princ. p^rt. i. art. 41. Locky lett. p. 27. Sfilimgfi. of Chn 
fiitwf. p. 355. TtUotf, ferin. vol. 6* p. 157. S^utLf ferra. voL 5. ^ 
4>. 4SS, fiff, 
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the fmrtfj drgwffi^ conp^rJ. 



\ to the certainty of GoSs f&rekHowleJge^ All, 
that the greateft oppofers of liberty have 
ever urg'd, or can urge, upon this head, 
amounts only to this; that Foreknowledge 
. implies Ceitaint}', and Certainty implies Ne- 
cellity. But (i) the certainty of fcrehiozv^ 
Udge docs mt canjc tW cotainty of thhtgs ; 
f but is it felf founded on the realitv of 
their exiflence. Whatever now is, tis cer- 
rain that it is; and it was yefterday, and 
from eternit\\ as certainly true, that the 
thing would be to day, as it is now certain 
that is is. and this certaint)' of event is 
\ equally the fame, whether it be fupposM 
I that the thing could be foreknown, or not. 
' for, whatever at any time is; it was cer- 
tainly true from eternity, as to the event, 
that tiiat thing would be: and this certain 
\ tnXh of ever\^ future event wou*d not at 
[ all have been lefs, though there had been 
I DO iuch thing as foreknowledge, bare pre- 
L fcience, therefore, has no influence at all 
' upon any thing ; nor contributes, in the lead, 
; cowards making it neceflar)' ♦. (2) CMamty 

of 

know 
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. the fourth argument confiderd. 9 

bf event does noij in axx} ^crt^ hnpfy necejitx* 
For, let a fatalift ftippofe^ that there was in 
man a power of beginning motion^ that i% 
of adling freely 5 and let him fuppofe fer- 
ther^ if he pleafe, that thofe aiftions cou'd 
not pdfiibly be foreknown: will there not 
yet, ndtwithftanding this fuppofition, be^ in 
the nature of thitigs^ the fame certainty of 
event in any one of the man s anions, as 
if they were never fo fatal a^d neceflary? 
for inftance : fuppofe the man by an inter-^ 
terrial principle of motion, and an abfolute 
freedom of will, without any external caufe 
or impulfe at ali^ does fome particular 
a^ion to day ; and fuppofe it was not 

C poifihle 



know certainly^ fyys he^ that fome things are ; and wbeit 
"we know that they are, they cannot but be : yet 'tis mani-. 
feftf oar knowle^e does not at a)l a£Fe£^ the things, to make 
thepa more naceflaryy or vaore ceiuin. Now fpreknowJie^Q 
in God is the very fand^ as knowlege. all things are to hini, 
as if they were equally prefent, to all the purpofes of know- 
lege and power, he knows perfeSly every thipg that U ;. 
and he foreknows whatever fhall be, in the fame manner as 
he knows what is. As, therefore, knowlege has no influence 
on things th^i ^tp ; fo neithei; has foreknowlege, cxp things 
Mt fhall be. demonf^r, f4 1 6-j. 



V^HHWMM^^mi^OT^^m^ 



r 10 the four th argument cmfidcr d. 

poffible that this adion ihou^d have been 
forefeen yefterday j was there not, neverthe- 
lefsj the fame certaint)' of event, as if it had 
been forefeen ? that is, would it not, not- 
withftanding the fupposM freedom, have been 
as certain a truth yefterday, and from eter- 
nit)-, that this aftion was in event to be 
performed to day, (though fuppos'd ever 
lb impoflible to have been foreknown,) as 
it is now a certain and intallible truth dnt 
it is performed ^^ (2) As to the nature of 
God s Decreesy we are to conlider that all 

y our words, when we fpeak of fpiritual points, 

' are equivocal, and improper; and, efpeci- 
ally, when we fpeak of God, highly me- 
taphorical S fo that we are dangeroufly 
deceived, when, judging the infinite eflence 

' by our narrow lelves, we afcribe intellec- 
tions, volitions, decrees, purpofes, and fuch 
unmanent adions, to that nature, which has 

' nothing in common with us, as being infi- 
nitely 



^ Set|eaiit, »Hth-i0jl'ieh'ie. L ;• lets* icw ji. ^6z. 

» Glanvil, 
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the fourth argument confiderd. 1 1 

nitely above us'. Thdfe powers, properties, 
. and operations, the names of which we 
transfer to God, are but faint fliadows, 
and refemblances ; or, rather indeed, em- 
blems, and parabolical figures of thje divine 
attributes, which they are defigq'd to fignify * ; 
fo that we cannot, with reafon, pretend to 

make any other deduftions from the na^ 

C 2 tures 



y G\zim\<t fceps. fcientlf* c^i^, f. 74, 

• NB, (i) Our reafon teaches us to afcribe ihefe attributes to 
Gpd by way of tefentblatjce^ and analogy to fuch qualities orpo^'et'^ 
AS «ytf fndmofi valuable or perfe^ in our fehes. For, we ought 
to remember, that the defcriptions wl;iich we frame to our 
felves of God, or of the divine attributes, are not taken from 
any dire£l or immediate perceptions, that we have of him, or 
them ; but from fome obfervations we haye made of his 
works, and from the confideration of thofe qualificationSy 
that we conceive would enable us to perform the like. Thus» 
obferving great order, conveniency, and harmony, in all the 
feveral parts of the world ; and perceiving that every thing 
» adapted, and tends to the prefervation and advantage of 
the whole ; we are apt to confider, that we could not con- 
trive, and (ettle things in fo excellent and prc^r a manner, 
without great wifdom : and thence conclude, that God, who 
has thus concerted and fettled matters, muft have wifdom ; 
and having then afcrib*d to him wifdom, becaufe we fee the 
^fiefis and refult of it in his works ; we proceed, and con. 
Uude thap he ha9 XikQ'^ii^e fortftght and utiderfiaTid^ng^ becaufe 

2? 
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12 the fourth .argument ccnfiAcrd. 

tiires of one to that of the otiiors ; than 
thofc, he has allowM us to make: or ex- 
tend the parallel any farther, than that ve- 
ry inftance, which the refemblance was lie- 
Jign d to teach us. Thus, (that I may ap- 
ply this poiition to the point in hand) it 
is the p.irt of a wife man to confider be- 
forehand what is proper for him to do, 
to prefcribe means and methods to obtain 
his ends ; to lay dowTi fome fcheme or 
plan of his work, before he begins ; and 
to keep refolutely to it in tlie execution : 
, and therefore it is after this manner the 
Scripture reprcfents God, aspurpoling, and 

contriving 



we car»*ot conceive wifd.-jm without thefe ; and becaufc if ve 
^eie t<^ do tvhic \«e fee he ha$ done> \%c could not expect to 
Aerform it,'* ithoat the exerciie of thefe faculties. And it doiS 

■ trulv follow fVom hence« ih it God muft either have thefe, or 
other powers equivalent to rhetn, and adet^uAte to ihofe might jr 
edi;£ts« which proceed frorti them, and, bccaufe we do not 

' know what his Faculties are in themfelves, we pTethera the 
names of thofe powers, that we find would he necelTiry t,:^ us* 
in order to produce fuch etlecls ; and call them wifdom, un- 
dcrllanJing, and fore-knowleJge : hut« at the fametime» we 
i:anrot bnt be feniible, that they are of a nature altOJ^?the^ 
diflercnt Irom ours ; and that we have no dire& and proper 
)Brrion or co;:Cw*p:iaa of them, only we are fure, that they have 



the fourth argument cmjider'd. I J 

contriving beforehand all liis works. Sa 
when God is faid to predetermine and pre^ 
order all things according to the counfel of 
his Will 5 the importance df this expteffion 
is, that all things depend as much on Godj 
as if he had fettled thein according to a 
certain fcheme, and <iefign, which he had 
voluntarily fram'd in his own mind, with- 
out regard had to any other confideration, 
befides that of his own mere will and plea- 
fure. If then, we uhderftand predetermina- 
tion, and predeflination in this analogous 
fenfe, to give us a notion of the irrefiftible^ 
power of God, and that fupreme domi-r 

nionj, he may exercife <)ver his creatures; it 

wiU 



effefts like unto thofe that, do procoed frorii 'wifdoifi, uiidef- 
ftanding, and fore-knowlege in us ; and, that, when oiir 
works fail to refemble them in any particular, as to fferfeca. 
Mon> it is by reafon of fome want or defeSr in thefe qualifl-* 
cations. (2) Such a knowhge ii fufficlent to aJI the ends anJt 
furpofes of rei{^iofi : the defign whereof is to lead us in the 
way to eternal happinefs ; and, in order thereunto, to teach 
and oblige us to live reafonably ; to perform our duty to 
God, our neighbours, and our felves* (3) And <ije hardly know 
any thingy iv it be tit onrfelvtSy in a more ferfeff manner. If iiV© 
confider ferioufly the knowlege we have of thofe creatures, 
iin4 even of thofe things in the worId| wi^h vrhicl\ ^^ 






1 4 the fourth argument cmfiJer'd. 

will help us to under/land what diat fove* 
reignty is^ that God has over us ,* the Tub* 
miifion we ought to pay to him s and the 
dependence we have upon hims wd fo far 
we nuy ufe^ and prefs them : but to con- 
dude from thence, that thele are incon- 
fiftrat with firee- will, is to luppofe * that 

they 



moft familurly aojuiinted ; it will appear, thic the concepu 

tions we have of them are much of the fame fort> as thoie 

^le, which religion gives iis of GoJ ; and that the)' neither 

eprefent the nature or elTential properties of thethii^ as 

h^y are in themfelves ; but only the tjp^s they have in rela- 

ion to us. ?Ce\*erthelefs we call the things, whofe actions on 

Dor fen(es caufe the(e ien(ation« in us> br the fame name we 

Ipye to onr conceptions of them ; anJ treat an3 fpeak of 

iliemyas if they were thelame. We fay the fire is hot ; becaule 

t proJuceth heat in us :* and that the fun is light ; beciufe it 

[^ecb our eyes in fuch a manner^ as enables us to frame that 

bought, which we then perceive in our felves. But, in the 

letn time, we are altogether ignorant what it is particulirly 

1 the fire, or fun, that has thefe eff;^ds on us ; cr how it 

omes thus to ade£r us : and yet, this ignorance of ouredoth 

ot hinder us from the ufe, or advantage^ t'nt nature defign'd 

( ia thefe ienfations : nor does our transterring to the ob- 

3s themfelves the names, that we give our own perceptions 

I* them, draw any evil confe^u^nces aftor it : on thecontra- 

f, they ferve the ules of life, as well, as if we koew the 

fff t&ii^ ihemfelvts. V. iCfn^, Jhnn^ nr^if/rir. 

? Kii^ 
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the fifth argument confiderd. 1 5 ; 

r ] 

they are the fame in him, and us : and juft = 
as reafonable, as to infer, becaufe wifdom is : 
compared, in Scripture, to a tree of life; = 
that therefore it grows in the earth, has. i 
% fpring and fall, is warmM by the fun, J 
and fed by the rain ^ 



•A 






Y. {C^—s.) If man was not a neceflary-j 
agent, neceflarily determined by pleafure i 
and pain, there would be no foundation for] 
rewards and funiJhiHents^ which are the-| 
eflential fupports of fociety. Were pain, as/ 
fuch, eligible i and pleafure, as fucb, avoida-*-i 
ble: of what ufe would be the profped of-; 
rewards, to frame a mans will to the ob- J 
fervation of the lawj or punilhments to hin-r,^ 
der the tranfgreflion thereof'? (L — w.)J 
Indeed, if we were abfolutely free, we^j 
might be abfolutely happy %• and, fo, in-*:; 
fenfible to the influence of rewards an4j 

punifli-.l 



. _, ______ ' i 



• King, Serm. on predejlltf. p» 7, 
" A pbllof. Inq, cone, hum. Uh. -p. %€• 

* for what is happinefs, if not to be, always, in all tliing% 
as we choofe to be. 



^ I'JwlI 
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16 the fifth argmntnt confiderd, 

puniflmients ' : but it is not in oiir power, 

by the fovereignty of choice, to extinguilh 

aU fenfe of pain, or entirely over-rule all the 

reprefentatiom of reafon, anU the importunity 

pf the appetites, tlie freewiller, therefore^ 

as lie is a man of liHe palTions and frailties 

with the flitalift, is ^capable of the fame 

impreifions of fear^ and fubjeifl to the fame 

reftraints of puniihment. or, if the freewiller 

can choofe to be hang'd, and fo take oif the 

terror of the puniihment; the fatalift can look 

upon it as a lefs evil than want; and, thereby, 

make, it a fiifHcient gOQd to determin his will 

\ to fteal. thus both^ alike, can make a fliifc 

to break laws, in fpite of penalties : only 

■ there feenis to be feme difference in the 

• cafe, in that the free-wilier, being confcious 

,. to himfelf tlut he is the caufe of his own 

a&ions, is likelier to be checkt by the 

horrible apfvehenllons of a fiituie account at 

the bar of heavgn, than the fatalift,- who, 

being unable to do any thing of himfelta 

cannot 



*• for he 15 no lefs 1i:ippyf thit cm chiKife whii he knows 
lill be, don he that cauIVs co be whjt he has cholen. 



• he 
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the fixth argmera cmfiderd, 1 7 

cannot eafily fappofe that he has any thing 
toanlWer for*. "" 



VI. (C— /.) If man was not a nec^&rjf 
agent, W wotM tiot he a mord agent* or 
thus; If man was not neceflarily ideteniun*d 
by pleafnre and pain, he wonld have ncf 
notion of morality) or motive 'to pra^ife 
ft*. (L— tP.) Howfo? (C^-T.) BecauiJs 
morality, or virtue, confifts in fudh adions>' 
as are, in their own nature, pleafant j im«> 
moralfty, or vice, in dich a(Stions, as are, H 
dieir own nature, |)ainfuU. and therefore i 

D man' 

^ he ^zjivStm hope to perifli 'with the bealb : fincey 
upon joyxs own psincq^leSy he has n<i more firoedom* It is al<* 
low'dy fayyouy that beafts are neceflary ^ents ; and yet there 
if no perceiv^le difference between their adions, and tha 
aSionadf inen» fieom wbenal they flionld be deem*d necefirjTr' 
and Men free ;igents. Man has indeed hj^gjs^ powers^, aiil^ 
larger weaknefles ; but» being of the fam^ land with the 
powers ai^d ^neaknefts of bnfis, cannot conMin Vlbtttf Itr- 
them ; aatk. plainly 9 make no perceivable difference between 
them and meh» as to the general caofes of a&ion in finite in* 
tell&ent attd ieBfible beings \ iw more chaii ilie inseren^ «•• 
grees of thefe powers and weaknefles, among the varions Undt 
of beafts, birds, fifhes, and reptiles, doamoi^thtnb afblhf^ 
int/* c0»c» hum* lib* f. 53* J64 






r. 



1 8 the fixth urgumetH CMflderd. 

nun muft be affeded with pleafure and 
{>ain, in order to know what morality is: 
and to diftinguifh it from inimoralit}\ he 
jnuft alfo be offered with pleafure and 

r' , to have a reafon to pra&ife moralit)*; 
there can be no motives^ but pleafure 
and pain, to make a man do or forbear 
anya^on • (JL — w^ This argument feenis 
to me fo unaccountably ftrange, that I am 
a&aid I do not underihnd you. You lay 
nxrtue and vice confifi in fuch aiftions, as are 
in their own nature plealant or painfulL 
this is what I cannot conceive, any mcM^ 
than why you refer to Mr. Loi% {ii. 20.) 
for an account of it. that great man fays 
itadeed, that things are good and e^oily only 
in reference to pleafure and pain : fo that 
we call diat good, whidi is apt to caufe 
pleafure in us ^ as grapes are good to him, 
that loves em : and that evil, which is apt 
io produce pain in us; as Grapes are evil 
tt> him, that hates em. Now, that you 

ihould 



i 

I ■. . 

I ' 

\ . * Afl'iL inf »/. catt* ham. /fK f. SS, $9. 
r 
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thefixth argument confidefd. l^ 

fliould fancy, that Mr. hocl^ by good and 
e^ilj meant virtue 0Hd vicCy is what I can- 
not believe ; and that you ihouM go about 
to gain credit to your odd poftion, by prtf- 
tending the authority of fo celebrated a 
philofopher, is what I muft not fuppofej ' 
(for I had rather fufpeft . my own under- 
Handing, than call in queftion your honor.) 
but, be that as it will, for aught I can per- 
ceive, a man, even jaccording to your Icheme" 
of virtue and vice, may have a notion of- 
morality, and motives to praftife ity though 
he be not always determin*d by pleafure and 
paiuj that is, though he be a free agent. ^^ 
for though he may have.a faculty that can, 
in many cafes> overrule even reafon it felf^ 
and render things agreeable, by choofiftg 
t&em y yet it does not follow, that it always 
muft, or ever ought to do fo : and confe- 
quently, iince (notwithftanding the indif&- 
rency of this faculty) he is capable of being , 
aflfefted with pleafure and pain, by good andt 
evil in things; he may alfo have a notion 
of your njorality, and motives too to prac- . 
tife it* . 

P i 'A . 
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CONVERSATION 

^ BETWEEN 

L — n>. Loci, C—s, 

COMCERtllNG 

Human Liberty. 

WHAT is your notion of Iree-wS'i 
(I^«.) To Will is to choofe'i and 
I am fo for Free, as I am able to do what 

I 



* Tbe tenn free-nill ii »o^ ptrhapt, the amS pv 

Suet cuflom i* fi**^ ** " ^'^t vlitbir iis Jtttf tt fififit *» 
bn nsde it **• *^*' ^?**»- "^ **'▼ " *"* *'««■ 

, . KtJ /JKJtreiKfs U wtwt, far, Gtrrty, tshhi U Lit M 

leokilifcetoo ^„j^ j,.^^ „^ ut^Ktj; m»dt»»w»h*am 

tatkm wbel- i»f«/KiMr.LQck.efl[onhuiii. uiid.ii. :i.[.i4, 
j|y to lay h b]r< pUiofoffaf it felfi tho^h it lik« not a g'wlr 



the common notion confider^d, 1 1 ] 

I chooie ^ (Ir— w.) Do you th^a judge i 
your felf to be a free agent? (I^^.) l! 
do V (ZL — w.) Why? (Z^*-) Inafinudi ^ 
as I tan do what I will '« {Lr^w.) But ; 

are 



■ -1 

3 



drefs ; yet> wfhtn it appears in public, mnft have fo modi 
complaoencyy a$ to be doath'd in the ordinary fefhion anA 
laiiguage of the countrf , fi> £ur as it can confift with tmdi 
«nd perfpicuty. 

* Wiii is a power, in an agent, to h^;in or fi>rbearj conti" 
inie or end, feverai a&ions of our mirids, and modons of ooff 
bodies, barely by a thought or preference of the mind, or« 
dering, or as-it-were commanding the doing, or not doing, 
fach, or fuch a paiticniar zBdotLefflotthnn. mmLiLiuf. fy 

s Uhertf is a power, in any agent, to do or forbear anv : 
:^on, according to the determination or thought of the 
mind* whereby either of them is prefer'd to the other. WheiO 
either fJt them is not in the power of the agent, to be pro^, : 
duc'd by him, accordii^ to his volition ; there he is riot at 
Uberty ; that agent is under neoeffity, fothat liberty canndi: . 
be, where there is no volition ; but there may be volittoa» 
where there is no liberty, effl on burn* nni. xi. ti. 9, 8. 

^ e£l on hum. mnJU iL 2Z. C-*^ afnlof. inq* cone, hum* IK* ^ 
jp. 113. 5 

« Thus, if I will, I can fit or Hand, rldeor walk, chink : 
on this or that fubjec^, refblve or fnipend my reiblu^on, 9S I 
pleafe ; vnkls con&i'd, or prevented by pain, convulfive mo* - 
tions, an ap opl exy, or (bme fuch intervening reftraint Mat '■'• 
compidfion* C — ^s, afhilof. mqml. tone, hnm IA.p. 114. N0W9 - 
fi» 6r as amanhas a power to think, or nottoAink; to jj 
mve, or HOC to mtfv^i aficording to the prefeience or fiiMs ;; 

tXOA * ^ 



21 the comnjon notion conjtderd. 

zfc you free to will? (L — k.) No \ 
(L — TV.) Why? (C — f.) Becaufe in every 
propofal of foniething to be done, which 
is in our power to do ; we cannot but 
jiave fomc immediate will ■. (L — a'.) 
Right; we muft neceflirily will either to 
aft, or to forbear: but are we not at 
liberty to will or choofe one, or th? otiier, 
ef two or more objefis? (C — f.) No: for 
?e muft follow. the laft judgment of the 
iderftanding. (L- — w.) That is to fay, 

we 



ft of his own minJ \ fo far is he free : and we cia fc.irce 

J how to inugin any being freer, than t.i be able to do 

Kac he wills. J.^vjc, tf, cft ht", ««</. it. 2i. f. S. ii. by this 

eiof liberty or frffJ-rt »r.\./; .^fr^KljicM^ God k plainfy the 

•lofl tree being that can be concciv'd ; becaufe the doing or 

bcbciring all ^Cttonsv accord i!ig to clic determination of hi& 

F^ill. are in his power. C — s, An fjf:^ (-0iftvr;:/jL'^ tit ti/e cf 

*■ —J >.»; ;/; ^p.'v.;f/i.v;j» M fi:.^:/::i ^i'irrcv;" tirpevM ti^CH iuffUtt 



* f^, fih iur:*uMdf ii, IE-,*, ii. C — >i a /i<4A>fl in^M. cc>p^\ 

7 for inflance, let it be proj[K)>'d to a man to walk : if p^v-. 
feitly ; the will to walk> or not to walk, cxifts immeJuoe- 
ly : if to-morrow ; lie is no let's obli'^M to hive (omc iaune- 
diiate ikill. ho muft either have a will t<^ deter willing about 
tlie matter propo&'di {i;flu'i is Sajietftvus <^< <«'^*0 wr avift 

wUl 
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ihecoinmon netion^onjUerd. 23 

we muft necdfirily will a thing, when it ^ 
is fuppos'd that we do will it *• (^-— ^"0 
But, what I would mean, is this: that j 
when two or more obje<5ls are proposed, if* 
We find 2i difference, we muH choofe tihpg- 
beft '5 if no difference, we cannot choofe ' 

at 



tvill immediately in relation to the tking piopos'd ; and one^ 
or the other, of thofe V^ills muft exifl immediatelyy no lefr 
than the will to vTalk, or not to walk in the former caftw 
C— /j apbilofm Inquu cone, }>um. liLp. 3 8. ♦ 

. ^ for the laft judgment of the underfiandlng, is fiothin^ 
«l(e> but a man's final determining either tochoofe, or not t»' 
^oofe a thing ; that is, *tis the very fame with the ail: of' 
volition* Clark^ demonjlr. f. 161. 

* for willing, or preferring, being only judging that one 
tfiii^, upon the whole, is better than another: we muft 
will, or prefer, as things feem to us ; unlefs we can lye to 
our felves, and thinlc that to be worjft, which we think befii- 
Mfhilcf, inq. cone, htm, lib. p. 41, Wherefore, to ask wfaeth^ . 
a man be at liberty to will either motion or reft, fpeakiiig .«r. 
iflence, which he pieafes ; is to adc, whether a man Can will' 
what he wills, or be pleas'd with what he is pleas'd with* .-*; 
queftion, which, I think, needs no aufwer. Zicci^ e£l mm 
hiint* und^lu zu $. 25. So Vlatoy opp. iroL i. p* 345> •)!&. 
Brambaly opp. p.(J5, 6§S. Bayle^rep. aux queft. vol, j. p, 7f4. 
UorriSf tlieory of iove. p- ijp* 



24 theammm nottm cmfidt/i, 

tt an '. (L— w.) True : but. If we can 
«M^ a ditferaice % we may cfaoofe either *s 

and 



r 



* Ltt US jmt a ctfe of tniff cqialky or mAfiiertnce ; aad^ 
mhat I have afltited} irill more nunifeftlf apppear tnie» 
Lee two qgs appear perfeSly alike to a man ; and let htm 

have no will to 

^ for fi the csfi ot^lt ta Ufut^ to teniet eat or ute eggs : ^ 

Iftji^i fefftSfy imiifftreHt to bim : hecamft^ if {( {$ maniieft no 



I <WH P» MV 9ggS M JWffOS «» fMf fV/IT ^lOicC WOoM Of 

flHw wocf^t9ny iwtfotfUf s fnuw tf cMtr^St i j t. j • 

m^tich ^U ivtr skpny am oquali^ of circtut- COuId,bemad€» 

jl«ffrf j» iM rrAifm to <£c #£ii9/> which sre tbo and the man is 

^jeBs of omr choke, there fiiii foom follow m vifiUy prevent- 

Jkemd mitt to eM •vofirft s md thefe Hm ^ in the b^in- 

mUli wmft pmt the mam mfom mlfiomf mud the ^_ from gna« 

ttftgetfthefMHs^ hisheift9chtaiMhis€mi\ ..^* . . 

mfbich parts M9e deienmifdy in their mstions^ "S ' choice. 

' Either ijfomuhMtmalfraSLty Of hyjoniefmr- for every man 

' ikedm ciremmtfimKO mt that timie; mmd an^e eipcilBncai tint 

, tkemumtochoofi^ smdtakeone^ tbemtyfrfi^ before he can 

[ aaoif eggi* hemofthaveawilltoeatt oru&aneggi other* 
\ nibhemaftlet them alone: and he alfo experiences, in le- 
lo alitfaaigsi irhidi are the objeSs of his choioe, 
aft have a p r ecedent will to cfaoofe, odierwiTe hi 
aochoioei mfhUiifimf.€9mc.bmmuULf*$o. 

• That is, If there be foch a principle in nitivet as can 
agrteAknefi, and goodnels in thtng^ by willing : 
f we are pofleft of diet principle. 

• This is the notion of liberty pr<yo$'d by the AB of Sn^ 
t At .* {Key to diXfkr. f* lit &c.) which to me, I confofi, feems 
i Awmoft reaTonaUei and encomber'J with thefeweft difficvl- 

«^To 
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the common notion confider^d. t$ 

and, if we cannot ^ we are not iree at all; ^ 
(C — f.) How, does that appear? {Jw^w^ 
Becaufe we muft do what we wB % and ■■ 
iae mufi will what appears to be be ft *« 

(Zy~i6.) But, To me, free-will feems tO 
confift in this, thatj \vhen feveral goods are . 

£ pro-i 



lAk 



4 To prefer the doii^, or forbearance of as a&ion in ft 
man's power, which is once popo9*d to his thoughts, is un- 
avoidably neceflary : upon whidi prefereiic^ or volition, the 
adion or its forbearance certaioly fellotws. LocJt BJf. on hum* 
unJL ii. 21. $. 23. for infiance, If we will thinldi^ or deli-> 
berating on a fubjeid, dr will rtfading, or walking, or writing ; 
we find we mud do thofe a&tbns, nnleis fome external impe- 
diment, as aji apoplexy, or (bme intervening caufe hinders us ; 
and then, we are as much neceffitated to let the a£Uon alone> 

1 

09 we were to aft according to our will, had no fuch external 
impediment to aSion happen'd. fo that in qxa anions, con- 
fequent to willing, we alfo experience perfeQ neceflity. C--s» 
sfbihft Inquh cone, hum* iih4p. 51. 

* for. There are caufes of the appearing gdod or evil con- 
feqnences, and caufes of thofe caufes, and (o on ; and no one 
a£iion, in this long progreffion of catifes, extend it as £ir 
as you pleafe, could poffibly not happen, for, fuppofe thel 
color and flavor of a peach makes me will it ; wlidle it ap-< 
pears thus agreeable, t mafi will it. the peach muft appear 
thus agreeaUei while my appetite and organs are difpos'd^ 
as they are ; and innumeiable caufes have preceded, tomaktf 
the peach appear in thejnanner it does : fuch as the care o£ 
the gardiner, Qf'e. C^. ef 9itlii ttft ef tf «/. p 49. 
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. %6 the common notion corifiAtird. 

\ proposed, I can> in nioft cafes, fiifpind my 
defire, examin the objedls on all Sides, and 
weigh them with others^ and, fo, ad ac- 
cording to the laft refult of a fair examina- 
tion '. (L — w) That is^ you can will to 
defer willing about them. But, is that will 
determind by any thing? (L— *.) Moft 
certainly: it is the laft judgment of the 
underftanding, made upon the apparent ad- 
vantages of deferring to will, or forbearirig 
to choofe. (L'-w.) Why then, we are, where 
we were ■: Tlie will is determined by 

riie 



* eJf,on hnf?\ urd:rfl.in<^, ii. 2T. f. 47. 

7 Tlioiigh great llrefs is laitl on tlie cafe of fufptntUng tit 
<:i:iily to prove liberty ; yet tliere is no dift'erence between 
that>and the moil common calcs of willing, and choofingi up- 
on the manifeft excellency of one objeil before another. 
For, as, when a man wills, or choofes living in Enj^land^ be- 
fore going out of it ; (in which will he is manifelUy deter- 
min*J by the fatisfaCtion he has in living in Er^loftd) he re- 
jects the will to go out o£ EngLwd: fo, .1 man, who fufpend>- 
a will about any matter, wills doing nothing in it at pietenSt 
or rejecls for a time willing about it ; which circumftances of 
vrhoily rejefting, and rejecting for a time, make no variations- 
chat ai^Cwls the queflion. fo that, willing, or choofing fu* 
fpcnllon, is like all other choices, or wiUS| we bave« C — » 

% ^ i 4 - ' 

• Nay, 



the common notion confiderd. 17 

the laft judgment of the underftanding ; or. 
We mtift choofe what feems beft. (C- — j.) 
And/ is it not a perfedion to be neceflarily 
determine to will, always, what is beft * ? is 
not God himfeif neceflarily determin d by what 
is beft *? (L— TO.) As to Gody it is unpardon-^ 
ably abfurd to imagin, that any goodnefs in 
things determin d his will ; fince aJl things 
muft neceflarily have, both their exiftence, anji 
thek" goodnefs, from his will '. As to Marty 
this doftrin makes him abfolutely paflive, and 
Utterly incapable of \iitue or vice, rewards 
or puniihments. for, The nature of things 
determins his ideas % his ideas determin his 

E 2 judg- 



m I— — ^— ^— I— — — I P 



• Nay, were we determin'd by any jtbing, but t!ic I ift me- 
ruit of our owa minds, judging of the good ox evil o*' any 
aSion, we were not free, and, if it were fit for fuch poor 
finite creatures, as we are, to pronounce, whit infinite wif- * 
dom and goodncfs could do ; I think, we mi^ht fay, that 
Goi liimfelf cannot choofe wbit is not good ; the freedom 
of the almighty hind.ers not his being determin d by what i^ 
bcii. Lociyjjf. on hum* tmd, Vuzu $. 4S. 49, 

* aph'ilof. hiifHim c07:c* Innim litup, 74^ 

' V. Khij^. dff ojriff. ma!, v. i, 4. ap. Key to dtvlfif» ^ V 
» as to xh^ perception of id^as, there can he no difpiite, bat 
his a necelfiryaftion of mm, fince h is not even a volunta- 
ry ailioii. Tke ideas bor'\ oF fenfafion and refleltion oflFer 



lb tue common mtton cotijkuer a. 

judgment S his judgment determins his 
will, and his will determins his adions ^ 
(C— J.) But may not a man, though a nc* 
ceflkry agent, and abfolutely paffivc» be ca- 
pablc of virtue and vice, rewards and punilh* 

ments ? 



i^miir 



themfelves to us, ^whether we will or no ; and we ctnnoe 
reject em. We muft be confirious that we think, when we 
do think ; and, hereby, we necedarily have the ideas of re^ 
, fler:ion : we muA alfo ufe our fenfes, when awake ; and» 
I thereby, necefTarily receive the ideas of fenfatioiu And, as 
we necedarily receive ideas, fo each idea is neceflarily what 
it is, in our mind : for, it is not poffible to iQak9 any thbg 
difierent from it felft C — ^:i, a fhUoJl in^mL c9nc. bum. liLf*iU 

f as to 7iv4fi'9 of pnfejifi0Hs^ the mind is neceflarily de- 

temiinM by appearances, all propoGtions muft appear to me 

^ either felf-evident, or evident firom proof, or probable, or 

Improbable, or doubtful, or filfe. Now thefe various ap- 

P^^niices of propofitions to me, being founded on mycapa* 

city, uxid the degree of light propofitions ftand in to me ; 

I can no more change thofe appearances in me, than I lati 

change the idea of red rais*d in me ; nor can I judge contra-^ 

. ry to thofe appearances. For, what is judging of propofitions, 

but judging that propofitions do appear as they do appear ; 

vhich I cannot avoid doing, without lyii^to my felf ; which 

is iupoflible. C — s. a fhilof. its^, core, *i#ir. !th,^. 53, 

• of tli^Tc I havQ frnkca (uSicier.tltp. fee p. ii« 
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. m 

tnents ? (L*^-w.) No, becaufe If ^ I do, whit 
I cannot But do> when 1 judge right ; whereV 
my virtue, ' or defert ? and, if I cannot 
Help doing, whatever I do j whereas my 
aime, or why am 1 puniihM ? (C~x.) Why, 
though you cannot help doing, whatever yoi| 
do; yet your confcience may accufe you, 
and the law may pcmiih you* {L — w.) How. 
does that appear ? (C^^ ^s to the firfi^ 
Confcience being a man's own opinion of bis 
anions, with relation to fome nde ; he nuy, 
at the time of doing an adion contrary tQ 
that mle, know tl^at he breaks that mle; 
and confequently aA with a relu^ance, thou^ , 
not fufficient to hinder the itdlion : but, ajfr 
ter the afiion is ov«-, he may not only 
judge his aiSlipn to be contrary to that rule* 
but, by the abfence of the pleafure of the 
fm, and by finding himfelf obnoxious to fhame^ 
or by believing himfelf liable to punilhnientaf 
he may really accufe himfclf f that.is, he may 
condemn himfelf for having done it, be forry 
he has done it, and wtfli it xmdone, becaufe of 




» If it be liid in >i^ righ$ ; fttll, that ji _ , 
cefliry, being detsfmio'j by IjfjpeanBcei : if iii,^(it( :M 
;«%« ^^^ ; that wilLalfo dopendi upon th»}n(igmcnt» ropae-^ 

feoting t!ie advanu^of diM ma^natio^ ■ ' ■ - f ^>U*»- 
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. the confequences that attend it *. (L — w^ 
At that rate, A man may accufe himfelf for 
felling down a precipice, when pufht by an 
irrefiftible force; becaiife he has broke his 
leg : or condemn himfelf for killing his father; 
when a ruffian of fuperior ftrength, fixt a 
dagger in his hand, and forcM it into his 
fethei's bowels. He may, indeed, lament 
his condition ; but confcience can give him 
no pain ; unlefs he was confcious to himfelf 
that he could have prevented it \ (C— r.) 
But, cs to the fecond^ The law, verj' juftly and 
rightly, regardeth only the will, and no 
other preceding caufes of aftion. and, there- 

. fore. To render the puni(hment of crimi- 

I nals juft, it is fufficient that the\' were volun- 
tary agents, or had the will do tlie crinie^ 
for which they fuflfer \ {L — w) Well, HI 
jiHow that It is of ufc to fociet\*, • to repre- 
fent reafons, to entreat, to admonifli, to 

^ blame, to pnife, ' to threaten, and to inflid 

puiiiih- 



* MfhUof. IfUfuh cone. v:r'\ .'.•', f. ir^. 

' K Kfy to <£f^;«;fv. /«- 5|. f. y. 
- * mphihfl inqu:. c^i'c. Cir-:. /i.7. r. 95. 
I ' C— 5, afha.in^ju!. scfh; hor, ! h. .-/;.'. ITT. ♦. yS. 
t- ■ C- s, 4 *ci'm ir-ittu ccK \ \ ; -v. 'it ,* .' • ;•', j I, f . 5 . - C- s. 
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punifhments on men for doitig what they czn-^ 
not avoid doing , to the end that neceflary 
caufes may exift to form the wills of thofe 
who in virtue of them neceflarily obferve the 
laws; 3 and, confequently, that it isjuft^ m 
tuman laws^ to maintain (bciety) by puniihing 
fuch, as will to do an ill a<5Uon, without 
any regard to the ftrength of temptation, ill 
habits, or any other caufes . preceding the 
adion: in order, partly to cut of noxious 
members i and partly to prevent fuch crimes, 
by terrifying others, but, I befeech you, is 
it confident with your notion of God, to fup- 
pofe he can punifh his creatures for thofe 
aiftions, which he laid em under an unavoida- 
ble neceifity of doing ? It is not, indeed, for 
the thing form'd, to fay to him that form'd 
it, why haft thou made me fo ? but, fure, if 
he has made us fo, he cannot exped we ihould 
be otherwife ; any more than he can require 
reafon from a rock, or punifh the proud waves 
for knowing their decreed place. 



* C--S, a flih inqm. cone, hnm^ liL ohj, 11./. p5. 

* C— s, *tphi!, Ini* core, hunu lib. obj. L /* 9l> ^6» 

THE END. 



hOOKS foldby E-MatthI ws, itf 
, the Bibk in Pater-nofter-row i J. N o o i* 
and T. S h a k p e t, at the White Hart 
hi Cheapfide. 

TH S Frcfefidnt Fnfmlypiefe ; or a Piaure of Popery i 
dravrn from their own Princtplesi expreft in the very 
WordJ(. of their Popes, Councils, Canons, and Cele- 
brated Writers, '£iitfifull]r colle&ed and tranflated : by which 
k appears, that Roman-Catholics are boand to be the Vorft 
SubjeSs, and the Word Neighbors. 2 /< 6 <C 

A Key to Divin'itr : or, :» Phtlofophical Fflfay on Ffee-will. 
By the moft Reverend Father in Goi, }\1UlMn Lord Arch« 
bifliop of Dablii:. 6 d. 

^Tkt Bee^ Sele£) Poems, from Book^i and ]N4anurcripts^ in 
III Parts. 6 d. each* 

tobacco : A Pob'm, tranflated from the Latin of KaphaS 
thornts, bj H. Flayir, 6 d. 

' Tabacum : Tii'mj^ tthh ditpbsts : iTifcf^^r^ RaphaeleThoriO| 
Miu Oi^iHafiif Etogia aaihrijf per R Player. 6 d. 

Mfm L o w ' i Mpw Syjtem ef En^lifo EximpUs to LAtln 
Sj^niax: or, An Eafy Method of initiating Children in th^ 

f Imub Tongue, by Graininar-Rudiments, in a few, clear, com* 
prehenfive precepts, with a natural gradation of En^lifo Ex- 

c mmples : defign'd as an Introdu&ibn and Supplement to the 

^ 'j^^jb Examples^ .;iiat are ali^ady extant* J u 
I 
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